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Abstract: This article analyzes the role of the Christian family in the formation of
the anthropological and moral premises of academic integrity. Starting from the
Orthodox anthropology of the person and from the concept of the “Home Church”, we try
to emphasize the fact that the family establishes the first environment of moral
socialization, in which the ethical habitus of truth, responsibility and respect is formed. In
a dialogue with moral pedagogy, with studies on academic ethics, we propose to highlight
the fact that university norms remain ineffective without an inner disposition of
intellectual honesty, acquired in primary socialization. Thus, the points of convergence
and tension between Christian family education and the requirements of contemporary
academic ethics marked by relativism and performance pressure are identified. From this
perspective, we propose several practical directions of convergence between the two
educational spaces.
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The contemporary university operates in a paradox. On the one hand,
it has detailed codes of ethics, ethics committees, plagiarism detection
softwarel!, and on the other hand, the CNECSDTI reports and international
studies show a constant increase in academic misconduct: plagiarism, data
fabrication, contract cheating.? The explanation is not only related to the
weakening of control. The OECD and the European Commission show
that academic integrity depends largely on the ”organizational culture and
the values internalized prior to entering the university”3. In other words,
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academic ethics are not born in the first year, but are inherited and formed
in childhood and adolescence. We start from the premise that the
Christian family, seen as the first socialization environment and as the
"Home Church”, shapes the ethical habitus that makes academic norms
perceived as rational and desirable, not as external constraints. The
approach we propose is interdisciplinary, articulating the orthodox
theology of family#, the moral pedagogy of Kohlbert and Piaget® and the
sociology of education of Bourdieu®.

1. The orthodox anthropology of the family

The education in the Christian family represents the foundation of the
whole person formation due to the fact that it combines the transmission
of faith with the formation of character. The family functions as a “home
church”, where parents transmit values such as truth, honesty,
responsibility and respect for one's neighbor by means of words and
examples. These values lay the basis of academic ethics: intellectual
integrity, honesty in research, rejection of plagiarism and fraud. In the
current context, school and university are faced with moral relativism and
the pressure of performance at any cost. The Christian family can correct
this drift by cultivating consciousness and well done jobs in the spirit of
humblenesss and service. Whenever family and academic education work
together, the result is a student capable not only of knowing, but also of
living the truth. Thus, the family becomes an essential factor in the healing
of the academic environment and in the salvation of the world by forming
authentic people. In the Orthodox theology, the human person is called to
deification through relationship and communion.” The family is not just a
social institution, but an ecclesial space in miniature. The text from The
Ephesians 6-4: “Bring them up in the training and admonition of the Lord”
and Prov. 22-6: "Train up a young man in the way he should go" -
substantiate the parental responsibility as a spiritual work.8. St. John
Chrysostom develops this idea in Sermons on Raising Children. For him,
education is an ascetic work: the parent is a ”craftsman who shapes the

4 D. Staniloaie, The Orthodox Dogmatic Theology, vol. 111, EIBBOR, 1997, p.210-230.
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System, lasi, Polirom Publishing House, 2015.

7 C. Yannaras, Person and Eros, Anastasia Publishing House, 2000, p.145-160.

8 The Orthodox Bible, EIBMBOR, 2018.
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child's soul through word, example and prayer”®. The goal is not the
accumulate information, but to shape an inner disposition towards good.
Contemporary moral pedagogy distinguishes between heteronomous
morality, imposed from the outside through punishment and reward, and
autonomous morality, internalized through reason and empathy0. The
Christian family operates at the second level when values are lived, not
just enunciated. The child learns honesty not because “the rules require
it”, but because he sees how parents ask for forgiveness when they make
mistakes and respect their word. This internalization creates what
Bourdieu calls habitus: a system of durable dispositions, acquired in
primary socialization, which structure perception and subsequent action.1!
The family ethical habitus becomes the prerequisite for respecting
academic norms. In the Christian family, lying is not only a social
deviation, but a rupture of the relationship of trust and a distancing from
God, who is the “Truth”.12 This experience forms an inner aversion to
falsehood. Transposed into the academic environment, it becomes the
basis for rejecting plagiarism and data fabrication. The student who has
experienced truth as a relational value in the family perceives correct
citation not as bureaucracy, but as respect for the other. The daily
asceticism of the family - duty fulfilled, consistency, patience in difficulty -
forms the habitus opposable to the culture of instant success.’3 In the
academic environment, this disposition is translated by respecting the
stages of research, avoiding shortcuts and accepting critical revision. St.
Basil the Great speaks of "a job well done as a sacrifice brought to God", a
formula that can also be read as the ethics of academic work. Respectful
education does not eliminate critical thinking, but rather bases it on
recognizing the other people’s dignity!4. In the family, the child learns to
listen before responding, to ask for arguments, to recognize the authority
of competence. This disposition is the preewquisite of honest academic
debate and fair peer evaluation. Empirical studies confirm the connection -
students who report a family climate with clear values of honesty and
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responsibility show significantly lower levels of dishonest academic
behavior.15

2. The structure and logic of academic ethics

Following into the footsteps of the ancient thinkers, we argue that moral
education has a fundamental importance in the construction of personality.
Intellectual education without moral values means an incomplete and
questionable character. We cannot speak of good characters without adequate
moral education, which must be carried out throughout the entire schooling.
The academic environment demands standards of morality close to perfection
because higher education is carried out at this level. The university is not just
an institution that produces cognition, the university has an essential role in
the formation of characters. From this perspective, we follow the
interrogations of Andrei Plesul® “Is there still a real ethical competence? And
if so, who embodies it? Is, for example, the specialist in problems of history
and theory of ethics a competence in the subject? The answer is elementary
and prompt. You do not become a moral authority because you have read
Aristotle, Spinoza or Kant. Ethical erudition - not backed by an ethical
vocation - is one of the most ridiculous forms of erudition. Moral competence
is not acquired through reading and historical hermeneutics. Leaving open
the Socratic dispute around the possibility of “learning virtue”, we will take
refuge, for now, in the disciplined peace of Aristotelian concepts to say that
the moral act cannot be the object of exact knowledge, since it is not
necessary, it does not always occur in the same way. On the other hand, the
moral act is neither accidental, to such an extent that it does not give any
chance to the investigating reason. It is part of the category of general acts,
that is, acts that occur most of the time in the same way. Most of the time, but
not always. Moral acts circumscribe a domain of nuance, of variety, of
relativity”. From here, we can understand that ethics itself is a somewhat
paradoxical “science”, an unusual mixture of contingency and universality,
aiming rather at wisdom (phronesis) than science proper. Ethics is, in essence,
the effort to find the normative rigor of the human act, in conditions of a
chronic lack of absolute. Therefore, it can be asserted that "ethics is the heroic
attempt to recompose the absolute, in other words, ethics is the discipline
born from the distance from the absolute, it is a way of managing this
distance.’” The promotion of the principles of academic integrity and

15 M.Bretag et. Al., Cultural Perspectives on Academic Integrity, IJED,2019.

16 Andrei Plesu, Minima moralia, Bucharest, Humanitas Publishing House, 2002,
p.14-15.

17 Ibidem, p.18.
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performance aims to form correct behaviors and attitudes, which students can
adopt in everyday life, considering the fact that universities train their
students for the development of their future careers.

The failure to achieve these objectives can have long-term
consequences for individuals, educational institutions and even the entire
society. The social effects of the lack of authentic values can materialize, in
concrete terms, through a series of consequences: the depreciation of the
quality of education; the installation of negative perceptions at the level of
society about what university education represents; the devaluation of the
status of university teaching staff; the stigmatization of scientific research;
the underestimation of doctoral studies.’® When institutions operating in
the educational sector, as well as their staff, adopt and responsibly apply
integrity standards, we can say that both the education system and society
benefit from the fundamental basis for responsible citizens and for a
society based on authentic values.??

The introduction by Ministerial Order 3131/2018 of the discipline of
Ethics and Academic Integrity in academic curricula (Bachelor's degree,
Master's degree, doctorate) in all specializations aims to form appropriate
learning and research behaviors. It is an interdisciplinary study, because it
combines professional ethics, university management and the ethics of
scientific research. Thus, we can talk about a deontological dimension, but
also about a component that aims at the moral education of students and
future specialists. In fact, the European Code of Conduct for Research Integrity
structures research integrity on three axes?’: 1. Research integrity - honesty in
collecting, analyzing and reporting data / avoiding data fabrication and
falsification. 2. Intellectual honesty - correct recognition of sources, avoiding
plagiarism and self-plagiarism, transparency in collaboration. 3. Professional
responsibility - impartial evaluation, managing conflicts of interest, respect
for colleagues and students. The academic ethics usually deals with these
symptoms: plagiarism, contract cheating, data falsification. The ethics
committees sanction the deviations from academic integrity, but the

18 E. Sercan, Practical guide, developed within the project Institutional Development
Fund (FDI) CNFIS-FDI-2017-0245, Promoting academic ethics and deontology in the University
of Bucharest, funded by the Ministry of Education through the National Council for
Higher Education Financing (CNFIS).

19 Guide on integrity standards applicable in the education sector, 2013, carried out
through the project Preventing corruption in education, through information, training and
empowerment, co-financed by the ESF, through the operational program The Administrative
Capacity Development

20 ALEEA, European Code of Conduct for Research Integrity, 2017.
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specialized literature shows that sanctioning without prior training has
limited effect. The problem is that norms alone do not generate ethical
behavior. Studies in moral psychology highlight the fact that people often
know the norm, but do not act according to it, if there is no a previously
formed inner disposition.?!

Sanction prevents abuse, but does not cultivate virtue. That is why
universities that move from the “plagiarism police” to the “culture of
integrity” achieve better results.?>? We have previously illustrated the fact that
there is a convergence of meaning, logic and ontology, between Christian
family values and academic ethical values.?? But, at the same time, there are
also tensions in the encounter between family and university, generated by a
certain axiological pluralism. The post-modern university often operates with
an axiological pluralism that relativizes the idea of objective truth.?*

The Christian family starts from revealed truth as the ultimate horizon.
The tension is resolved through discernment - Orthodox faith does not
oppose reason, but opens it to meaning and responsibility.?>

St. Maximus the Confessor speaks of reason illuminated by grace, which
does not cancel research, but rather orients it. Eloquence in context is the
paradigm of Augustinian thought that advocates for the balance between
reason and faith. Reason becomes intelligible through faith, and faith without
reason means fanaticism.?® Somehow, we can speak of a convergence in telos.
Both institutions aim at the formation of the responsible person. The
university requires correctness, intellectual honesty and academic integrity,
and the Christian family forms the consciousness that makes these
requirements desirable. Sunday school, the clergy and the parish community
function as mediators between the two spheres, providing the language and
practices that translate family values into academic language.?” It is obvious,
from the perspective of our research, that academic ethics does not emerge
from nothingness. It functions only if there is an inner disposition to seek the
truth and to respect the other.

28 M. Haidt, The Righteous Mind, Pantheon, 2012.

2T, Eaton, Building Academic integrity Culture, Journal of Academic Ethics, 2021.

23 Z. Bauman, Postmodern ethics, Timisoara, Amarcord Publishing House, 2000.

24 7 Bauman, Idem

%5 D. Staniloaie, Prayer and Holiness, Sibiu, Deisis Publishing House, 1996.

2 St. Augustin, Confessions, Bucharest, Humanitas Publishing House, 1998.

2 The Romanian Patriarchate, Document on Christian education in the family and school,
2019.
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3.Some practical directions for articulating the two educational
entities

1. Educational coherence in the family - Avoiding the dualism
"Church on Sunday, School - the rest of the week". The values lived at
home need to be found in the attitude towards study. Practically, this
means that parents should discuss with their children how to apply
honesty in homework, projects, exams.

2. The parent’s live example

Thomas Lickona shows that ”the living model is the most powerful
factor in character formation”.28 A parent who recognizes a professional
mistake and corrects it transmits more than a conference on ethics.

3. The Institutional dialogue

The partnerships between school, family and parish for moral-civic
education programs and for the prevention of academic fraud are
essential. The Romanian Patriarchate initiated a document in 2019 that
encourages this collaboration.?

4. Teaching staff training

University professors can recognize the role of the family and can
build prevention policies - clear explanation of norms, design of tasks that
discourage plagiarism, formative feedback.3 The Academic ethics thus
becomes a common practice, not a list of prohibitions.

Instead of conclusion

The academic ethics is not only imposed normatively, but is
cultivated anthropologically. The Christian family, understood as a
theological and pedagogical space, is the privileged environment for this
cultivation. When it conveys the values of truth, responsibility and
respect, it produces the habitus that makes academic integrity possible.
Without this prior formation, university ethical codes remain external
norms with limited effectiveness. Thus, the conclusion argues that the
coherent articulation between the Christian family and the university is
essential for cultivating an authentic culture of academic integrity and for
the formation of the responsible person.

8T, Lickona, Educating for Character, Bentam Books, 1991.
2 The Romanian Patriarchate, op.cit.
30 D. Bertram Gallant, Academic Integrity in the 21 st Century, Jossey-Bass, 2008.
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